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The globalized and dynamic world of constant change and transformation, wide access to information, international migratory movements, and
rapid technological development have led to the breakdown of the barriers of geographical distance, language, time zones, and walls separating
ethnic groups, and no longer necessarily represent obstacles to contact,
relationships, and communication between very different people group
(Doss 2018:234-236). People for whom missionaries were previously sent
to, can now be neighbors, co-workers, and partners. Large urban centers
are especially contexts of cultural plurality both due to the arrival of a
variety of immigrant ethnic groups and because of the development of
different worldviews (Gonçalves 2017).
In Latin America, Brazil is one of the countries that receives the largest number of immigrants. Both the city and the state of São Paulo have
emerged as the areas of greatest concentration of these ethnic immigrant
groups. The city of São Paulo is a clear example of ethnic and cultural
plurality where in one neighborhood, it is possible to notice the overlap of
different immigrant groups (Porta 2004:5).
How can Christians communicate the gospel in a context of overlapping diverse cultures and ethnic groups? Contextualizing the gospel
in a critical and intentional way for each group within this context is
the only solution in terms of reach, impact, effectiveness, and continuity
(Dias 2015:176). This exposure to various immigrant groups results in the
challenge of contextualizing the gospel message for each community in
terms of what makes sense to them and in ways that help them accept the
Good News (Bauer 2005; Paulien 2018:10). Especially in large urban centers, the Seventh-day Adventist (SDA) Church as a worldwide Christian
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denomination also faces the challenge of contextualization to the many
ethnic immigrant groups where it is already present and where it still intends to enter (ASSOCIAÇÃO GERAL 2012:16-18; General Conference
2003:para. 31-46; 2009: para. 15; Souza 2011: 685-687).
In addressing this growing missiological challenge, aiming at the effective evangelization of prominent and growing unreached audiences, the
Adventist Church in South America has developed projects that contextualize the gospel for immigrant groups. The city of São Paulo stands out
from other cities due to the concentration of most of these projects. The
Adventist Church has contextual projects in the Hispanic, Haitian, Arab,
Jewish, Chinese, Korean, and Japanese communities.
This article offers an example of Adventist ethnic churches in São
Paulo. Next, it analyzes the contextualization of worship among those
groups. Finally, it explores contextualization possibilities in the face of the
growing missionary challenges in these urban contexts of cultural plurality. The data was collected in three ways: (1) exchange of e-mails with
current pastors of nine contextual projects; (2) ethnographic observations
in two of the contextual projects (the Korean church and the Chinese Adventist community of São Paulo) at the time of an internship in 2020; and
(3) bibliographic review.
The analysis and evaluation of the projects was based on the Institute
of World Mission’s description of contextualized worship, which includes
six aspects: architecture, music, prayer models, teaching initiatives, ways
to show reverence, and types of meetings. Four more aspects were also
added—language, pastor, objects for rites, and public (former religion),
which were considered as equally relevant and important for the research.

Contextual Projects for Immigrants in São Paulo
Both the history of the city of São Paulo and the history of the Seventh-day Adventist Church in this massive urban center has depended on an
intimate relationship with immigrants who have chosen to settle in this
metropolis. The migratory wave that took place at the turn of the 20th century was driven by the need for a larger labor force, especially for coffee
plantations that no longer used slaves to do the work (Mendes 2015:50).
However, many of the foreigners—those who had specialized skills and
those who did not adapt to the routine or the work on the farms—sought
to settle in São Paulo.
At the turn of the century, a good portion of the city’s population was
represented by immigrants (Mendes 2015:38). Michael Hall (2004:121)
points out that as early as 1893, foreigners accounted for 54.6% of the population of São Paulo, which was the capital of Brazil. Even after a few
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years of low immigration, in 1920, the percentage of foreigners among the
population of the metropolis still reached 35%, similar to New York City
in the same time period. The data also showed that “among the population over fifteen years [of age], foreigners in the city (188,045) were more
numerous than Brazilians (186,077).” In 1934, even when the percentage of
the immigrant population came to represent 28% of the total population of
the city of São Paulo, practically two thirds of the population of São Paulo
were foreigners or children of foreigners. During those years, the large immigrant population residing in São Paulo included Italians, Portuguese,
Spanish, Germans, Hungarians, Syrian-Lebanese, French, Russians, Japanese, Jews, Armenians, Poles, Turks, British, Scandinavians, and Americans (Hall 2004:121; Mendes 2005:42; Schmidt 1980:85).
Immigration to the city of São Paulo gradually declined because of two
world wars and the arrival of the political Vargas Era, characterized by
several restrictive measures for foreigners. In the meantime, immigration
gave way to migration and the formation of a new working class in the
metropolis. At the end of the 1940s, “immigrants totaled 627,433, while
migrants totaled 1,080,488” (Mendes 2005:44).
Additional groups arrived in the city from the second half of the
20th century and at the beginning of the 21st century. Representing the
Observatory of International Migrations (OBMigra), Cavalcanti, Oliveira,
Macêdo, and Pereda (2019:3-5) present a legal record of 492,700 new
long-term immigrants (with more than a one-year stay) between 2011
and 2018. Among these new immigrants and nationalities are Haitians,
Bolivians, Venezuelans, Colombians, Argentines, Chinese, Portuguese,
and Peruvians. The Haitian community stands out from the other ones
by representing 21.5% of that total. São Paulo received 41.2% of these
almost half a million new immigrants and the state of São Paulo emerged
as the number one choice of foreigners. It also stood out for the increased
absorption of “immigrant labor in 2018.”
During the same period of transition from the 19th to the 20th
century, the Adventist Church began to enter the state and city of São
Paulo, aware that both were growing exponentially due to the advance
of their industries and the arrival of large numbers of immigrants from
various parts of the world. The Adventist Church followed the traditional
evangelistic approaches as used throughout Brazilian territory and
focused primarily on British and German immigrants, with whom there
was more cultural and linguistic proximity, but also on those who spoke
Portuguese (Marcelino 2016:40; Mendes 2005:37-39; Vieira 1995:137).
Observing the arrival of several immigrant groups and the development of
the Seventh-day Adventist Church in São Paulo during that period, Haller
Schünemann concludes “that the large presence of immigrants in the city
was a favorable factor for the growth of the SDA church” (2009:157-160).
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A unique aspect of the work of the Church in São Paulo was the “return
to mission among new immigrants” in the second half of the 20th century
(Mendes 2005:37). In 1959, the first of many new ventures emerged—the
first Japanese Adventist community in São Paulo was established. In the
late 1960s, the core of the Korean Adventist community was formed. Near
the end of the 1990s, ethnic projects were implemented with the Arab and
Jewish communities. At the turn of the millennium, the activities that led
to the emergence of the city’s first Hispanic Adventist church were initiated (Mendes 2005:47-48). Addressing the factors that led to the organization of these projects, Mendes (2015:51) points to “linguistic-cultural
need” and “interreligious dialogue” as the two fundamental reasons for
the development of those ethnic projects.

Japanese Community
Based on the records of members of the previous São Paulo Conference,
Mendes (2015:46-47) comments that, from 1925, the year of the first baptism
of a Japanese convert to Adventism, until 1964, there were a total of 25
Japanese who became members. The former Brazilian Adventist College
(CAB) played a central role in bringing this group to Christ (Hosokawa
and Schünemann 2008:111-116).
Because of that missionary work, Pastor Kiyotaka Shirai started the
first Japanese Adventist community in São Paulo in 1959. The group
met “on the premises that the German Adventist community used in
the Central São Paulo Church, in the Liberdade neighborhood” (Mendes
2015:47). Around the same time, a group of Korean Adventists gathered at
the Pinheiros Adventist Church.
In 1965, the first Japanese Adventist community in Brazil was officially
organized (Mendes 2015:47). Pastor Tossaku Kanada, who had also accepted the Adventist faith as a CAB student, was the leader. When the
church was organized in 1970, there were sixty Japanese converts. In 1981,
the first church building was built, in the south of São Paulo, at a location
conveniently close to a significant portion of its 80 members (Hosokawa
and Schünemann 2008:118).
A second initiative in the Liberdade neighborhood, in the 1980s, developed by Japanese Adventist pastor Kojiro Matsumani, gave birth to
a second congregation (119). Located in the Mirandópolis neighborhood,
this new community was named Nipo Kibo No Niwa [Garden of Hope] Seventh-day Adventist Church. It has an intriguing architecture, a Japanese
garden, and a small lake at the entrance to the church (Mendes 2015:70).
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Korean Community
In the 1960s, the first Koreans began to arrive in São Paulo. Mendes
(2015:47) and Kiwao Mori (1984:13) point out that because some of them
were already Adventists when they arrived in the city, they sought out the
Pinheiros Adventist Church. After a few years, in the early 1970s, the first
core group of Korean Adventists in São Paulo emerged. Eventually they
established a Korean church in the Aclimação neighborhood, which was a
preferred location by Korean immigrants (Truzzi 2001:150, 152).
Shortly thereafter, a second Korean church was established in the Bom
Retiro neighborhood, where many Korean immigrants worked in the clothing industry (Mendes 2015:88). In recent decades, this second Korean
church has divided, giving rise to two other Korean churches, both located
in the same neighborhood. In 2012, the new church building of the Newstart Korean Church was dedicated and in 2018, the new church building
of the Korean Adventist Church of Brazil was inaugurated.
In general, the liturgy observed at Sabbath worship services at the Korean churches in Brazil follows a model very similar to that adopted by
most traditional Adventist churches. Obviously, the biggest difference is
the use of the Korean language, including prayers, songs from the Korean
hymnal, and the sermon. On the first Sabbath of the month, the sermon
is translated into Portuguese in order to connect with Brazilians who are
interested in the community. A greater linguistic variety is observed in the
Sabbath School. For example, the youth class makes use of Portuguese
and values interaction and dialog during the study. Also noteworthy is the
architectural aspect that includes the use of various arrangements with
oriental plants, especially bamboo (Mendes 2015:70).

Jewish Community
In 1978, Benoni de Oliveira founded the São Paulo Institute of Jewish
Heritage. Twenty years later, in 1998, the first Adventist Jewish community was organized in Sao Paulo, and named “Beth B’nei Tsion (BBT), which means House of the Sons of Zion” (Mendes 2015:52). Adopting this
name implied following a methodology of dialogue between Adventists
and Jews as conceived by pastor Itzhak Henry Poseck (Borges 1999:16-17).
With the support of the local conference, the effort of lay members, and
the leadership of pastor Reinaldo Siqueira, the new Adventist contextual
initiative was implemented.
Currently, the Adventist Synagogue of São Paulo has its own building
located in the Pacaembu neighborhood. On the outside, the building is
modern and inviting. Especially on Fridays and Saturdays, its services
2021, vol. University,
17 no. 1
Published by Digital Commons @ Andrews
2021

5

144

Journal of Adventist Mission Studies, Vol. 17 [2021], No. 1, Art. 11

follow Jewish customs. At sunset on Friday, the Qabalat Shabbat [Sabbath reception] is celebrated through the singing of psalms and hymns in
Hebrew and Portuguese (Mendes 2015:54-55). The liturgy, created for
moments of sabbatical worship, combines Jewish elements with aspects
found in the New Testament and other worship styles used in traditional
Adventist churches. During the ceremonies and moments of prayer, especially Ma Tovu, the Shema, the whole congregation reads excerpts from the
book of Deuteronomy, and Amidá, when everyone participates in a silent
prayer. After the prayer, a master of ceremony leads the community in
reading passages from the New Testament, comparing them with parts of
the Torah (books of the Pentateuch) and Haftará (books of the Prophets),
“in order to present the messianic characteristics of Jesus, emphasizing the
Jewish customs of Jesus and the gospels.” Especially during the Sabbath
services, an important part of its liturgy involves the congregational in the
reading of Parashá (weekly part of the Pentateuch) through a manuscript
scroll that is passed through the members. The sermon that characterizes
the main preaching is performed in Portuguese. Another liturgical aspect
adopted by the Jewish community refers to allowing men and women to
sit together and for women to actively participate in the various parts of
the worship service (Nunes 2009:44, 45).
There are other interesting features that make up several unique elements of the liturgy of this contextual church. At the end of each service,
the congregation is invited to participate in the Kidush, which is a gathering that involves the sharing of food by all the attendees. The community
also includes special celebrations for the New Year and for the feasts of the
Jewish calendar—Easter, Pentecost, Atonement, and Tabernacles (Mendes
2015:55). The guiding principle behind this ethnic enterprise has been “to
build a respectful and meaningful dialogue with the Jewish community”
(Nunes 2009:47), especially the academic Jewish community of São Paulo.

Arab Community
The Prayer House of the Open Arab Community in São Paulo opened
in 2000 as an initiative inspired by the missionary activity in the Jewish
community in previous years. At first, a Brazilian Adventist pastor of
Arab descent, Assad Bechara, sponsored the project. After returning from
a period of study in Egypt, which was the result of an investment by the
Adventist organization in his specialization, pastor Bechara began this
project with a focus on the Islamic community (Mendes 2015:56).
During worship services, there is an emphasis on reverence and silence, so that the environment encourages attention and reflection on what is
being offered. The community requests that all women wear head scarves;
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the songs and prayers are in Arabic; prayers also involve the use of rugs;
and everyone involved in the worship service removes their shoes as a
sign of respect.
Everyone can participate in the ablutions of feet and forearms. After
that, the attendee recite some verses of the Koran related to the biblical
theme for the day. The sermon is in Portuguese.
In addition, it is interesting to note that the architectural setting for
this project uses a large space in an “oriental tent format,” which includes
typical landscaping, “abundant use of tapestry,” Islamic artistic elements,
and the absence of Western religious symbolism (Mendes 2015:70).
John Travis (1998:407-408) developed a classification tool for six
possible types of Christian communities within a Muslim context. Mendes
(2015:58) classifies the Open Arab Community in São Paulo as a Type C-4,
“because it uses the Arabic language in part of its worship service, uses
typical elements such as music and clothing, employs Islamic terms . . .
and await the return of Isa al Masih [Jesus the Messiah].”

Hispanic Community
Since 2000 there has been a gradual increase among Hispanics to meet
for religious activities, such as Sabbath School, community meals, youth
services, and small-group Bible studies, with the first Hispanic-speaking
Adventist church in São Paulo officially organized in 2004 (Mendes
2015:59-61). Initially, the initiative was conceived and implemented by a
group of Bolivians. However, as others became aware of the projects and
activities carried out in Spanish, Peruvians, Paraguayans, Argentines, and
Chileans joined. The church moved its location to a region where there is
a concentration of both Latino immigrant residences and companies. Currently, this church is the main congregation in a pastoral district.
In addition to employing the Spanish language in their liturgies, these
Adventist Hispanic communities include music and other elements within their worship services that are typical of the members’ home churches. According to their current pastor, it is customary for these communities to say “amen” only at the end of prayers, to praise with ethnic musical
instruments, especially the Andeans, such as charango, quena, and zampoña,
and decorate the churches with flags representing their countries of origin.
These subtle adaptations seem to have helped the immigrants strengthen
their “sense of belonging to the community” and “rebuild their religious
space and their Adventist identity” (Mendes 2015:59-60).
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Haitian Community
The large Haitian migratory inflow to many regions of Brazil between
2010 and 2015 produced an Adventist group in the metropolis of São
Paulo (ENTRADA migrantes e refugiados, 2018:1-8). In 2010, the Central
Paulistana Seventh-day Adventist Church provided a space for the Haitian
community to start holding its own Sabbath School class in French. Due
to the growth of the community, in 2014, Sabbath worship in Creole began
to be held in the same space, contributing to the formation of the group’s
identity and the creation of missionary strategies and social action among
Haitians (Marcelino 2016:42, 72, 76-87). In 2015, the Haitian community
had 90 members. However, due to the Brazilian economic crisis, in 2016,
many of these members migrated to other countries, leaving the group
with around 50 members (Marcelino 2016:55). Currently, the Haitian
community still holds company status and does not have a Haitian pastor
of their own who is familiar with their language and culture (Marcelino
2016:86).
In the Haitian Adventist community, worship services are performed in
two distinct languages, French and Haitian Creole, for Sabbath school and
divine worship, respectively. As the country’s “high language,” French
is not accessible to the entire Haitian population, including a significant
portion of Adventist community members in São Paulo. However, the use
of French seems to convey “the image of a group with a ‘high status’”
(Marcelino 2016:78). On the other hand, Haitian Creole is accessible to
the entire population, the reason for the internal decision to do the divine
worship in Creole.
Their liturgy follows this order: “a call to worship, Bible reading,
songs, prayer, sermon, hymn, and final prayer” (84). The initial prayer is
preceded by a short invocation sung while kneeling. Congregational singing is based on the Adventist French hymnal, but special music is alternated between Creole, Portuguese, and, occasionally English. The liturgy
of worship for this ethnic project aims at satisfying the group’s need to
“continue their religious practices” experienced in their homeland, and to
“express this religiosity” with their countrymen (2016:74).

Chinese Community
The most recent ethnic project implemented in the city of São Paulo
seeks to reach Chinese immigrants. The Chinese Adventist Community
of São Paulo began its official activities in early 2020, with the arrival of
Chinese Adventist pastor Wang Huajian and his wife Rong Liao. Because
this project has just begun to be implemented, its activities are developed
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on the premises of the Liberdade Adventist School and Central Paulistana Seventh-day Adventist Church. The newly formed ethnic Adventist
community was integrated into an existing project with a Pathfinder Club
led by Tseng Kan, which reaches out to Asian children who are present in
both the Adventist school and the Liberdade neighborhood. The Pathfinder Club has helped pave the way for this contextual outreach by building
a sense of community with the children and connecting them with Sabbath activities.
Adventist initiatives in previous years for the Chinese experienced little success. Those who were aware of the previous attempts noted that they
lacked a contextual character and leadership that understood the Chinese
language and culture. They failed to use approaches tailored to the needs
of the local Chinese people.
The worship service liturgy at the Chinese Adventist Community uses
both Mandarin and Portuguese. Despite the different levels, most members are familiar with both languages. Usually, the first elements of the divine service are performed in Mandarin. This includes prayers, Bible readings, announcements, and the sermon. The Sabbath School takes place
in Portuguese and involves a special music and the study of Bible stories.
Both the sermon and the stories studied in Sabbath School focus on
young people by using language appropriate for this audience, aiming to
increase a desire to study more about the Bible, and building meaningful
relationships with Jesus. For evangelistic purposes, Sabbath School lesson
study time does not follow the subject in the Sabbath School Quarterly. The
goal is to lead the group to reflect on relevant issues of life, the need for a
relationship between God and humanity, and biblical principles valid for
this new generation.

Assessing Contextualized Worship
in Ethnic Congregations
The Mission Institute Handbook addresses various topics related to mission and cross-cultural work, including contextualization, in five dimensions: life, approach, message, worship, and previous culture (Institute of
World Mission 2019:76). Among these categories, the contextualization of
worship is relevant for this study to assess the contextual projects developed by the Adventist Church among immigrant communities in the city
of São Paulo.
For a definition of contextualized worship, Sooi-Ling Tan (2016:1)
states that this “simply means creating worship services that are biblically grounded and culturally relevant to the context.” Kimberly Martin
(2018:11) complements this concept by adding that it is the church’s quest
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to “communicate the Gospel through the way it conducts music and congregation in moments of worship in such a way that those from another
culture can also relate” to the message communicated.
According to the Handbook (2019:76), contextualized worship consists
in adapting the means and ways in which a given group seeks to express
its worship, so that it maintains both its meaning and biblical purpose,
as well as an image of belonging in the group’s own context and culture.
Worship contextualization should consider the following six elements: (1)
architecture, (2) music, (3) prayer, (4) teaching styles, (5) reverence, and (6)
meetings.
The criteria used to evaluate contextualized worship within the ethnic
churches in São Paulo included the six elements listed in the Mission Institute Handbook plus three additional ones: language, pastor, and objects. In
order to observe the religious background of the members of these contextual projects among immigrant communities, one last item—“Public”—
was also created. This is important to see who is attracted and attending
the outreach projects.
The “language” aspect was added to the evaluation criteria because
it is essential for any initiative aimed at reaching an immigrant group.
On the other hand, considering that the church, as well as the community around it, has the potential to be heterogeneous in relation to the use
and familiarity with different languages, diversity must be allowed for in
some way.
In addition, the category “pastor” was included because the impact of
pastoral leadership depends greatly on the knowledge about the group’s
culture. “Objects” refer to the value and meaning attributed to certain
utensils within certain ethnic worship ceremonies.
The section below reflects the evaluation framework applied to the
Adventist ethnic churches in São Paulo and their elements of contextualized worship. Even though there is more than one initiative aimed at two
of the six immigrant groups, the Adventist contextual projects have been
grouped around the immigrant communities that characterize their identity and mission.

Ethnic Churches and Elements of
Contextualized Worship
Japanese Community: Language—Japanese and Portuguese; Pastor—
Brazilian; Architecture—Japanese garden; Music—Japanese and Portuguese lyrics; Prayer—traditional; Teaching—preaching and Sabbath school;
Reverence—traditional; Objects—none; Meetings—worship service, Sabbath school; Religious Background—majority Christian.
Journal of Adventist Mission Studies
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Korean Community: Language—Korean and translation available;
Pastor—Brazilian with Korean ascendance; Architecture—typical plants;
Music—Korean lyrics and different musical instruments; Prayer—traditional; Teaching—traditional; Reverence—traditional; Objects—musical instruments; Meetings—worship service, Sabbath school, youth meetings;
Religious Background—majority Adventist.
Jewish Community: Language—Hebrew and Portuguese; Pastor—Brazilian with Jewish ascendance; Architecture—synagogue inspired interior;
Music—Jewish lyrics and styles, percussion and clapping; Prayer—Shemah, Amidah, and Ma Tovu; Teaching—preaching, comparing Torah and Haftarah with NT; Reverence—Kippah and Tallit, silence, men and women can
sit together, women actively participate; Objects—parchment manuscript
(Parashah) and Masoretic text; Meetings—worship service, Sabbath school,
Sabbath sunset, Jewish festivals (Kiddush); Religious Background—lay Jews.
Arab Community: Language—Arabic and Portuguese; Pastor—Brazilian; Architecture—Arab ambiance and landscaping, tapestry, Islamic art,
large hall; Music—Brazilian and Arab lyrics and styles; Prayer—on prayer
rugs; Teaching—preaching and comparison between Qur’an and biblical
themes; Reverence—silence, no shoes, scarves for women, ablutions; Objects—prayer rugs; Meetings—worship service, Sabbath school; Religious
Background—none.
Hispanic Community: Language—Spanish; Pastor—Hispanic and Brazilian; Architecture—flags of countries represented; Music—typical lyrics,
styles and instruments; Prayer—traditional (amen only at the end); Teaching—preaching, Sabbath school, Pathfinders, Adventurers; Reverence—
traditional; Objects—typical musical instruments; Meetings—worship service, Sabbath school; Religious Background—majority Adventist.
Haitian Community: Language—Haitian, Creole, and French; Pastor—
Haitian elder; Architecture—none; Music—lyrics in French and other languages; Prayer—traditional and sing before and after opening prayer; Teaching—preaching, Sabbath school; Reverence—traditional; Objects—none;
Meetings—worship service, Sabbath school; Religious Background—majority Adventist.
Chinese Community: Language—Mandarin and Portuguese; Pastor—Chinese; Architecture—none; Music—Mandarin and Portuguese lyrics; Prayer—traditional; Teaching—preaching, study of narratives, group
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study, Pathfinders; Reverence—traditional; Objects—musical instruments;
Meetings—worship service, Sabbath school; Religious Background—majority Christian.

Suggestions for the Critical
Contextualization of Worship
The contextualization of worship needs to be recognized as a fundamental process for maintaining a direct relationship between worship and
mission (Meyers 2016:9). Since worship is one of the main means of communication and evangelization, contextualizing it is essential for the various audiences to receive the gospel in biblically and culturally appropriate ways. Promising contextual alternatives to traditional forms are based
on the development of greater cultural and religious sensitivity through
intercultural communication, attitudes of hospitality, and hybridization
(Martin 2018; Meyers 2016; Tan 2016).
The “language” dimension seems to be one of the most contextualized
aspects among the ethnic projects. Most groups make use of two languages
in their worship services. Despite the particularities of each project, they
all could improve in providing translation services so that everyone has
the possibility to follow what is taught and done during worship. Translating worship into Portuguese is also important in order to hold second
generation immigrants.
Regarding the “pastor,” it is curious to note that the initiatives among
Koreans and Chinese have ethnic pastors, while the other projects still do
not have a minister (except for one Hispanic group) from their language
group. The Haitian community, for example, even after ten years of existence, does not have a Haitian minister.
When it comes to the element of “music,” the Hispanic and Chinese
communities stand out for their use of typical instruments and for including music styles that can reach the different groups among their members.
Since most projects already mix languages during the worship services, it
would be better if all the groups varied their music styles as well (Martin
2018:16-17).
The “meetings” aspects or types of worship services proved to be the
least contextualized. Except for the Jewish project, the rest of the projects
have not made much effort in this area. Before proceeding with the other
elements, it is important to understand how a typical Seventh-day Adventist church is characterized in São Paulo. This is usually the starting point
for the contextualization process directed towards a specific group.
The “meetings” element appears to be closely connected to the “Religious Background” of the people attracted to the various projects. If they
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do not demonstrate much difference from a standard Adventist Church,
which follows a North American model, the groups seem to communicate
to and attract only an Adventist or Christian public. This lack of contextualization has little impact on the foreigners in the community, especially
those who belong to other religions.
It seems that many church leaders feel more comfortable staying with
a Western Adventist worship model that is more comfortable for the pioneers of the project, rather than accepting the challenge of contextualizing
the worship services. If the worship forms have value, understanding,
and meaning only for the members of a particular contextual project, the
missional effectiveness aimed at the target audience and the new generations will be greatly impaired. If these projects wish to be successful in
their mission, they must develop new models of Adventist worship that
are sensitive to the culture of their respective immigrant groups, especially, in keeping with the intercultural communication dynamics that plays a
pivotal role in evangelization in these contexts.

Conclusion
Taking into account the evaluation of contextualized worship in ethnic
Adventist churches in the city of São Paulo, the conclusion is that, despite
the initiatives already implemented, especially, the elements “pastor,”
“music,” and “meetings” still require a lot of contextualization. Cultural
sensitivity, intercultural communication, a hospitable environment, and
hybridization processes are key to the improvement of the contextualized
worships.
The best contextualization in most of the ethnic projects were the “language,” due to the inclusion of more than one language during the worship and teaching that used a variety of means to convey biblical truths.
The projects aimed at the Hispanic and Jewish communities stood out for
their initiatives regarding the use of “objects.” In addition to the projects
with the Arab and Japanese communities, four other groups stood out for
their contextual appropriations to the “architecture” element.
After observing and evaluating the contextual projects developed by
the Adventist Church with immigrant communities in São Paulo and the
various levels of contextualization of the worship services, much more
could have been achieved. Despite the three data sources regarding the
constituent aspects of the elements of contextualized worship, it was not
possible to obtain enough information about certain projects and the elements of contextualization.
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Contextualization among ethnic and multiethnic communities in the
various world contexts should be further investigated. Some studies
depicting cases in the United States emerge as pioneers, but other regions,
such as Latin America, have not yet made many contributions to the subject.
The growth of immigrant populations in other states and cities in Brazil
also raises the potential for the development of new contextual projects
around the country, which requires studies on models or guidelines that
could serve to guide the implementation process.
Another suggestion is the need for a study focused on the observation
and evaluation of other contextualization dimensions (life, approach, message and previous culture), as proposed by the Mission Institute Handbook
(2019), among contextual projects for immigrant communities. Yet another
possibility would be, from the findings on the elements “teaching” and
“meetings,” to suggest contextualized missionary approaches—evangelistic methods—for other contextual initiatives in São Paulo.
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